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Svéto godinasana ir neatnemama pareizticiga gariguma sastavdala unreligiskas
pieredzes veidotaja. Raksta tiek apliikoti biitiskakie ar svéto godinasanas tradiciju
saistitie jautajumi: svetuma jédziens Vecajaun Jaunaja Deriba, Pareizticigas Baznicas
maciba par debesu un zemes Baznicas vienotibu, svéto kalposanas iedalijums, svéto
kanonizacijas principi, svéto un vinu relikviju godinasanas dogmatiskais pamato-
jums. Raksts atklaj, ka svéto godinasanai ir kristologisks pamatojums un jéga. Svéto
godinasanas fenomens ir saistits ar Pareizticigas Baznicas macibu par kristieSa
svéttapSanu un neaizvietojamo saikni ar Baznicu un tas tradiciju.

Atslegas vardi: sveétums, godinasana, Baznicas tradicija, kanonizacija,
kristologiskie stridi.
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Svétuma jeédziens Vecaja un Jaunaja Deriba

Aplikojot Svetos Rakstus, ir redzams, ka sv€tums ir viens no fundamentala-
kajiem kristigas ticibas jédzieniem. Vards “svétums” Vecaja Deriba ir saistits ar se-
mitisko sakni kodes (ebreju val. kdsh — ‘svétums’), kas nozime ‘nodalit’, ‘nogriezt’,
kas visticamak satur ideju par norobezosanas no pasauliga (Theological Dictionary of
the New Testament by Gerhard Kittel, 1967, 89). Visbiezak kodes Vecaja Deriba tiek
lietots saistiba ar pasu Dievu, Vina Vardu vai personibam un lietam, kas ir saistitas ar
Vinu — izredz&to tautu, priesteriem, pravieSiem, zemi, altari, templi un laiku (sabats,
jubilejas gadi, svetki u.c.). Jau Vecaja Deriba Dievs ir apliecinajis Sevi ka pilniba svetu
un atklajis savu svétumu, lai arT cilvéks varétu to iepazit un sekot Vina bausliem. “To-
piet sveti, tapec, ka Es, Tas, Kungs, jiisu Dievs esmu svéts” (Lev. 19:2). Tomér Vecas
Deribas laika starp cilvéku un Dieva svétumu pastav neparejama plaisa. Vartu pat
teikt, ka Veca Deriba atspogulo pakapenisku pedagogisku darbibu, kura Dievs nodala
izredz&to tautu no paganiem, lai tiesi izredz&tas tautas vidi kad “laiks bus piepildits”
(Mk. 1:15) no Jaunavas piedzimtu Glabgjs.

Ar savu iemiesoSanos, krusta navi un augsamcelSanos Jezus Kristus dava pil-
nigu izpratni par svétumu un ta sasniegSanu. Jaunaja Deriba semitiska kodes ekvi-
valents ir grieku vards — hagiotés (svetums). Tas pirmkart tiek lietots attieciba uz
Jezu Kristu Dieva Delu (Mk. 1: 24). JEézus Kristus brinumdarbi un maciba ir ne tikai
speka, bet ar1 svétuma manifestacija. Bitiskakais ir tas, ka svétuma speka Kristus
ziedo sevi un tadejadi pievieno savus sekotajus svétumam (skat. Jn. 17:19). Atskiriba
no Vecas Deribas ritualas tiribas iev€roSanas un templa upuru pienesanas, kas attirija
Izraglu ar&ji, Jezus Kristus upuris attira, davajot ticigajiem patiesu svétumu (Ebr. 7:
26- 28). Jezus Kristus svetums ir Baznicas un katra tas locekla svétuma avots. Kristus
Baznicas dibinasanas diena — Vasarsvetkos par jauno Izraglu Svétais Gars tiek izliets
pilna mera (Ap. 2:16-38). Tada veida Jaunas Deribas tekstos svetums tiek attiecinats
uz Kristus sekotajiem, kuri sanémusi Svéta Gara davanas. Biezak tas sastopams apus-
tula Pavila véstulés, kur kristiesi tiek saukti par sv€tajiem (Rom. 1:7; 1. Kor. 1:2; 2.
Kor.1:1). Saskana ar Jauno Deribu ticigais kristibas garigi nomirst un aug§amcelas lidz
ar Jézu Kristu, sanemot mantojuma “jauna cilvéka” se€klu, kura cilvéka aug un aicina
sasniegt svétumu.

Tomér ne visi, kas piepémusi kristibu, automatiski kliist svétie, bet tikai tie,
kas péc brivas gribas izvélas iet svéttapsanas celu. Ne katrs, kas sajiitas svéts, tads
patie$am ir. Svétums dzimst tur, kur cilvéka darbojas Svétais Gars. Tiesi z&lastiba, ar
kuru ticigie labpratigi sadarbojas dod iesp&ju parvarét savu grécigo stavokli un klat
par jauniem radijumiem (2. Kor. 5:17), izredzétu cilti, kéniskigiem priesteriem, svétu
tautu un Dieva ipasumu (1. P&t. 2:9).

Debesu un zemes Baznicas vienotiba

Sveto godinasanas fenomenu ir griiti izskaidrot, apejot Baznicas tradiciju. Ka
zinams, senakajos kristietibas virzienos (Romas katoli, kopti, arméni), kur Baznicas
tradicija tiek godata, sveto kults ir dzivs, bet kristiesu kopienas, kuras neatzist Bazni-
cas tradiciju pret sv€to godinasanu paliek noraidosas.

Pareizticigas Baznicas teologi norada, ka, ja ir runa par vairaku tiuksto§ gadu
senu garigu tradiciju, ir riskanti apiet $T mantojuma veido$anas posmus. Nav iespe-
jams nepastarpinati pieskarties autentiskai garigas dzives praksei, apejot tradiciju, kas
gadsimtu gaita ir izaugusi no Baznicas ticibas. 20. gs. teologs Vladimirs Losskis rak-
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sta, ka izpratne par Baznicas mantojumu ir bagataka neka ierasts par to domat. Man-
tojums nav tikai mutiska faktu nodosana, kuri var&tu kaut ko pievienot evangglija vés-
tfjumam. Baznicas tradicija ir Svéto Rakstu piepildiSana (Jlocckuii, 2000, 322). Svéto
dzives stasti liecina par Evangglija vests realu istenosanos dzive, tie burtiski izaug no
Evangélija véstijuma. Tiesi dazadu gadsimtu svétie ne tikai Tstenoja Kristus sludinato
Evanggliju, bet ar1 lidz masu dienam saglabaja un atnesa Svéto Rakstu kanonu.

Pamatos Pareizticigas Baznicas maciba par sveto aizstavibu un aizbildniecibu
Dieva prieksa balstas uzskata par vienu Debesu un zemes Baznicu, kura veido vienu
Kristus miesu. Zemes Baznicu sastada ticigi laudis — taisnie un grécinieki. Tomer
ir arT neredzama — Debesu Baznica, kuru piepilda visi debesu speki — Vissveta Die-
vadzemdg@taja, Engeli un svétie. Nav robezu starp Debesu un zemes Baznicu, jo vinas
rada vienu un nedalamu garigo realitati, kuras Galva ir Kungs JEézus Kristus. VEstules
ebrejiem autors atgadina: “Bet jus esat tuvojusies Cianas kalnam un dziva Dieva pilse-
tai, debesu Jeruzalemei un engelu neskaitamiem pulkiem, svétku sapulcei, un debesTs
pierakstito pirmdzimto draudzei un Dievam, visu tiesnesim, un pilnibu sasnieguso
taisno gariem” (Ebr. 12: 22-23).

Pareizticiga Baznica sava dievkalpojuma 1pasi izcel kopibu ar Debesu Baznicu.
Starp zemi un Debesim ir pastaviga ligSanu saite. Fiziska nave ticigo cilvéku ne-
atSkir no Baznicas kopibas, un tapéc Baznicas liturgiskaja prakse ir aizligumi par
mirusajiem. Saskana ar Baznicas macibu, tad, kad cilvéks pamet kermeni un redzamo
pasauli, vin$ nepamet Baznicu, vin$ paliek tas loceklis — un tiem, kas ir palikusi uz
zemes ir pienakums liigties par aizgajeju. Baznica ludzas gan par taisnajiem, gan par
gréciniekiem, ticot, ka caur ligSanam vinu liktenis un cieSanas var tapt atvieglotas.
Tacu pastav liecibas, ka ir kristiesi, kuri ne tikai sava dzive, bet arT navé apliecindja
1pasu dzives kvalitati un ticibas stiprumu. Tad vini, pateicoties Dieva z€lastibai, un
savam ticibas varondarbam, kliist ne tikai par paraugu ka sasniegt svétumu, bet p&c §1s
zemes dzives ir aizludzgji par katru ticigo, kuri versas pie viniem ar ligumiem. Agri-
nie kristiesi ticgja, ka sv&tais, kur$ aiziet pie Dieva, neattalinas no ticigiem uz zemes,
bet kluist tiem patiesi tuvs. Jézus Kristus maca: “Dievs nav miruso, bet dzivo Dievs,
jo Vina prieksa visi ir dzivi” (Lk. 20:38). Tapat Glabgjs sava stasta par bagato viru un
Lacaru apliecina, ka taisno dv&seles péc naves zina, kas notiek uz zemes un ir 1pasa
tuviba ar Dievu un citiem taisnajiem (skat. Lk.16: 19-31). Svétie, atstajot zemes dzivi,
ir paliku$i Baznicas locekli. Vini ne tikai pagatng, bet ar1 tagad ir Baznicas balsti un
aizbildni Dieva vaiga prieksa (skat. Atkl. 3:12; 21:14, Efez. 2:20).

Sveto kalposana

Pareizticigaja Baznica ir dazadi svétie, kas atskiras ar kalposanas veidu — pravie-
§i, apustuli, apustuliem pielidzinatie, mocekli, taisnie, sirdsskaidrie, svetitaji, labtici-
gie valdnieki, Kristus d€] nepratigie.

Tie$i mocekliba, radikala savas dzives atdoSana Kristus dél bija agrinas Baz-
nicas svétuma mérs. Tada veida Jezus Kristus, “protomoceklis”, labpratigi iet nave,
un katrs moceklis — alter Christus, Kristus sekotajs, ir aicinats uz to pasu (Kammuct
(Vep), enuckon duoxnuiickuii, 2004, 102). Agrinaja kristietibas perioda (1.-4. gs.),
kad Romas impérija periodiski vajaja kristieSus, piederiba kristietibai bija dzivibas
cena un tie, kuri piedalijas Baznicas liturgiskaja dzive, skaitijas piederigi svétumam.
Tas izskaidro faktu, kap&c Jaunas Deribas apustulisko vestulu autori, verSoties pie
ticibas braliem, sauca tos par svétajiem. Saja laika ari nebija Tpasas kanonizacijas kar-
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tibas, kad oficiali kads tika pieskaitits svéto kartai. Agrino kristieSu dievkalpojumu
tekstu un norises vietu apskate parada, ka bija Tpasas svéto godinasanas un aizstavibas
lugSanas un to kristieSu piemingSana, kuri savu Ipaso piederibu Dievam neparprotami
paradija jau §Ts zemes dzives laika. Pie tadiem pirmam kartam piedergja mocekli. Péc
moceklu naves vinu kermeni tika riipigi apglabati, un uz vinu atdusas vietam tika
buveti altari, vélak arT dievnami.

4. gadsimta kristietiba kluva valsts religija un tika partrauktas kristie$u vaja-
$anas. Saja laika izveidojas monasticisms. Monasticisms bija kustiba, kas vispargjas
kristietibas idealu pazeminasanas laika centas saglabat agrinas kristietibas maksima-
lismu. Ties$i $aja laika liels vairums sveétuma mekletaju nodevas ligsanam un gave-
niem Egiptes un Palestinas tuksneu skarbajos apstaklos. Evangélija atklatais Jana
Kristitaja radikalas kristietibas piemérs tika piedavats ka ask&tisma etalons. Saja laika
izkristalizgjas pareizticiga gariguma ideals. Milku dzives paraugs tika atzits ka glab-
josais paraugs un pilniba. Tiesi tuksneSu t€vu darbi veidoja Pareizticigas Baznicas
asketiskas tradicijas kodolu — macibu par Jezus ligSanu, cinu ar kaislibam un garigas
dzives posmu riipigu definé$anu. Saja laika 1idzas Vecas Deribas praviesiem, Kristus
apustujiem un mocekliem svéto seciba tika atzimeta faisno un sirdsskaidro karta. Par
taisnajiem un sirdsskaidrajiem tika saukti asketi, kuri sasniedza sveétumu, pateicoties
saviem aské&tiskajiem varondarbiem. Tapat tika atzim&ti svetitaji. Tie ir Baznicas hie-
rarhijas augsa stavosie priesteri, kuri, pateicoties savai darbibai un varonibai, nostip-
rinaja kristietibas idealus.

Aplikojot dazadus sveto kalpoSanas veidus, ir redzams, ka katrai svéto kartai
tika iezimets atSkirigs svetuma sasniegSanas cel$. Piem&ram, /abticigo valdnieku dzi-
ves stastos netika akcent€ts vinu asketisms, bet vinu kalpoSana tautas laba. Baznicu
celtnieciba (sv. Konstantins Lielais), zZ€lastibas davanu dosana (sv. lielknazs Vladi-
mirs), politiska talredziba un varoniba dzimtenes aizstavibas cinas (sv. Nevas Alek-
sandrs) ir Tpasibas, kuras tika cildinatas vinu slavinajumos. Tapat sveétitaju — biskapu
karta tika slavinata apustuliskas ticibas sargasana un izplatiSana, ka ar1 cina ar maldu
macibam (svetitaji Bazilejs Lielais, Gregorijs Teologs, Janis Zeltamute).

Jaatzimg, ka 16. gs. Krievija Tpasu izplatibu ieguva svétuma paraugs, kas Bizan-
tijas garigaja dzive ien€ma periféru vietu un Rietumu kristietiba nebija parstavéts vis-
par, —ta ir Kristus de| nepratigo karta. Tas ir ticibas varondarbs, kad cilvéks uznémas
nepratiga lomu, tadejadi kliistot savu laikabiedru apsmiets un vajats. Ta bija radikala
pasaules kartibas un gudribas noraidiSana Kristus pazemibas d¢l (skat. 1. Kor. 3: 18-
19). Vairaki senas Krievijas kultiiras un véstures pétnieki (G. Fedotovs, D. Lihacovs,
V. Toporovs) norada, ka izaicino$a Kristus d€] nepratigo uzvediba bija plikis ta laika
farizejiskai kristietibas izpratnei Krievijas Pareizticigas Baznicas loceklu vida. Kris-
tus dél nepratigo godinasana ipasi bija raksturiga Krievijas pareizticigo vidi.

Sada svétuma sasnieg$anas cela dazadibas aprakstisana un slavinasana liecina
par Dieva nodoma dazadibu un daudzpusibu pie cilvéka, katrs svétais ar savu ticibas
varondarbu liecina par paso unikalo svétuma celu pie Dieva. Salidzinot dazadu svéto
pieredzi un praksi, ir redzams, ka vinu pieredzi var analiz&t, izmantojot vienus un tos
pasSus Baznicas tradicijas izvirzitos kritérijus. Tiesi religiskas prakses un idealu vie-
notiba raksturo dazadu laika periodu un tautu svétos. Visi svétie ir at8kirigi un unikali
katrs p&c sava aicinajuma, tacu sava butiba ir [idzigi. Tas norada uz zinamu religisko
dogmu, liturgiskas tradicijas un praktiskas dievbijibas ideala nemainibu un stabilitati.
Tikai salidzinoties ar §o Baznicas pieredzes aspektu, var noteikt savas ticibas cela pa-
tiesumu, jo religiskas dzives fenomens ir loti sarezgits un daudzpusigs process. leve-
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rojamais filologs un kultiiras vésturnieks Sergejs Averincevs eseja par svéto Gregoriju
Teologu raksta: “Dieva Z€lastiba neizdzes cilvéka personibu, bet layj tai visa pilniba
biit. Un svetie, kuri nedzenas p&c ta saucamas savas personibas realiz€Sanas un pas-
apliecina$anas, svétie, kuri ir gatavi atteikties no sevis, caur to sevi atglist tada méra,
ka tas cilvékiem, kuri patstavigi mekIe sevi nevis Dievu nekad neizdodas. Tapéc ar1
svetie, kuri sava buitiba ir tik 11dzigi, pateicoties tam dieviskajam starojumam, ko me&s
vinos redzam, caur savu lidzibu Kristum, taja pasa laika ir loti atSkirigi” (ABepuHIIeB,
2007, 35).

Asketiskaja tradicija detalizeti ir noradits sveétuma sasniegSanas cel$ un kriteriji,
kas liecina par cilvéka svétumu (skat. sv. Jana Pakapnieka “Kapnes™). Pareizticigas
Baznicas antropologija piedava modeli — cilvéks, kur§ savas dzives laika patstavigi
atrodas ticibas varondarba situacija. Svétuma sasniegSana tiek raksturota ka varon-
darbs, jo cilvékam ir jaizraujas no savas ierastas dzive un dabisko lietu kartibas. Tikai
patstaviga cina ar kaislibam, gavénis, [igSanas un piedaliSanas Baznicas Svétnoslépu-
mos virza ticiga cilvéka garigo progresu.

Sveto godinasanas prakse Baznicas apzina paredz, ka svetums ir stavoklis vai
1pasiba , kura pilniba var tikt atzita ka piederiga konkrétai cilvécigai personibai tikai
péc §1s zemes dzives beigam (Xopyxuit, 1998, 174). Zemes dzives laika arT pasi svetie
sevi apzinajas ka lielus gréciniekus. Seit atklajas garigas dzives paradokss — jo cilveks
svetaks, jo vin$ vairak apzinds savu necienibu un grécigumu iepretl Dievam un pa-
r&jiem cilveékiem. Arhimandrits Sofronijs, svéta Atona Siluana maceklis un biografs,
raksta: “Dzive vins [Atona Siluans] bija tik vienkars$s un pieejams, ka ar visu godbi-
jibu pret vinu un apzinu par §1 vira augsto svétumu mes visi tomer nesp&jam pilniba
apjaust §T vira dizenumu. Tikai p&c daudziem gadiem, kad apzinajamies, ka sava cela
neko 11dzigu neesam sastapusi, més nopietni sakam aptvert $1 cilvéka patieso lielumu”
(Sofronijs (Saharovs), arhimandrits, 1998, 8).

Sveto kanonizacija

Sveto oficiala kanonizacija ir vélina laika fenomens. Agrinaja Baznica nepasta-
v€ja normativa parbaude, lai kadu atzitu par sveto, vai n&. Tiesi preté&ji, visbiezak kada
sveta godinasana stihiski izriet€ja no tautas dievbijibas. Biskapa atlauja tika prasita
tikai tad, lai kadu vietgji godato svéto atzitu par visa kristiga Baznica godatu svéto.
Baznica neeksistgja ari ipasa liturgiska kartiba, kura ticigais tika pieskaitits svéto kar-
tai. Pievienosana sveto kartai tika atziméta ar dievkalpojumu par godu svétajam un
sveta varda ierakstiSana Baznicas liturgiskaja kalendara. Vélakaja perioda Rietumu
Baznica ienaca prakse, kad sveto relikviju ievietoSana dievnama un svéta godinasana
notika ar biskapu atlauju. Pirmais zinamais svetais, kurs ticis formali un oficiali kano-
nizets bija svétais Ulrihs no Augsburgas (933. gada). Tapat 1170. gada Romas pavests
Aleksandrs III noteica, ka neviens nevar tikt uzskatits pat svéto bez pavesta sankcijas
(Kusos, 1994, 15).

Ar laiku Romas katoliem kanonizacija kluva par stingri reglament&tu procedis-
ru. Pareizticigaja Baznica $ada formala procediira netika izstradata, tacu ar laiku gal-
venajas linijas kanonizacijas procediira kluva lidziga Romas katoliem. Principi bija
sekojosi — 1) Vietgja meroga jau praktiz&ta kanonizgjama godinasana; 2) brinumi pie
kanonizgjama atdusas vietas; 3) ligums kanonizet; 4) dzives stasta esamiba. Tacu
svarigakais pieradijums bija brinumi, kuri notika p&c verSanas pie sveta. Tas kluva
par apstiprinajumu Dieva z€lastibas darbibai un miiziba aizgajusa svetumam. Krievi-
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jas Pareizticigaja Baznica liela nozime (lai arT ne iz8kiros$a) tika pieskirta atklatajam
faktam par kanoniz&jama netriido$ajam miesam. Baznica, kanonizgjot kadu svéto, ai-
cingja ticigos godinat svéto Baznicas liturgiskas dzives ietvaros. Tika rakstita svéta
ikona, tika sastadits dzives stasts, tika veidotas TpaSas liturgiskas liigSanas. Ikona,
sveta dzives stasts un dievkalpojuma teksti, kuros tika slavinats svétais, tika veidoti,
ripigi izp&tot svéta dzivi un ieverojot visus liturgiskas godinasanas kanonus, un to
kadai sveto kartai pieder svétais.

20. gs. beigas Krievu Pareizticigaja Baznica notika masveida sveto kanoniza-
cija. Pareizticigo Baznica p&c 1917. bolSeviku revoliicijas Krievija piedzivoja tik neze-
ligas vajasanas, kadas kristiga Baznica neatceras kops pirmajiem gadsimtiem. Komu-
nistiskais rezims Krievija kop$ savas valdiSanas pirmajam dienam istenoja masveida
fizisko un garigo teroru pret saviem ideologiskajiem pretiniekiem. Tikai laika posma
no 1937. 1idz 1941. gadam tika noauti 110 700 garidznieki! Sobrid uz 2009. gadu ofi-
ciali ir kanonizgeti 1 765 sv&tie un kanonizacijas process joprojam turpinas. Lielakoties
tie ir 20.gs. jaunmocekli — komunisma terora upuri. Sobrid Krievijas Pareizticigaja
Baznica ir speciala kanonizacijas komisija, kas ripigi izverte katra potenciala kano-
niz&jama atbilstibu svéta statusam. Pats vardarbigas naves fakts nav galvenais argu-
ments, lai kads tiktu atzits par mocekli. Riipiga arhivu analize, tiesas procesa un upura
dzives izpéte ir izskiroSie faktori, lai kada personiba tiktu virzita uz kanonizesanu.
Jaunmoceklu dzives stastu tekstu kodolu veido pratinasanas un notiesasanas protoko-
1i, kuros atspogulojas komunistiska rezima atticksme pret kristietibu un ticigo mocek-
libas iemesli. Biezi apsiidzibas bija safabricgtas, tacu patiesais moceklibas iemesls bija
skaidrs — ticiba Jézum Kristum un piederiba Pareizticigajai Baznicai. Sodien lidzas
citam vesturiskam liecibam Pareizticigas Baznicas svéto jaunmoceklu godinasana un
dzives stasti sniedz batisku ieguldijumu ne tikai religiskas apzinas veidoSana, bet ari
sabiedriskas domas izmaina, kas attiecas uz komunistiska rezima ideju kritisku par-
skatISanu un Tstenota terora nosodiSanu.

Svarigi ir atzimét, ka joprojam daudzos gadijumos tiesi ticigas tautas praktizeta
kada ticibas varona godinasana péc laika noved pie vina kanonizacijas. Uzskatams
piemers bija svétas Peterburgas Ksenijas gadijjums. Lai ar1 oficiali vairak neka 100
gadus P&terburgas Ksenija nebija kanoniz€ta, ticigie, lidzoties pie vinas atdusas vie-
tas san€ma, brinumainas atbildes un dziedinasanas brinumus (Tomopos). 1988. gada
Krievijas Pareizticiga baznica atzina vinas svétumu un vigu kanonizgja.

Svéto un vinu relikviju godinasanas dogmatiskais pamatojums

Ikonoklasma perioda (8.-9. gs.) pret svéto un ikonu godinasanu vérstie uzbru-
kumi lika Pareizticigajai Baznicai noformul&t un pamatot svéto godinasanas macibu.
Ikonoklasma strids bez Saubam bija viena no lielakajam krizém kristigas baznicas
vesturé (Grmoposckuii, 1998, 351). Tika zaudets milzigs skaits ikonu un kultiiras man-
tojuma, lija mocek]u asinis. Sakuma ikonoklasma pretinieku iebildumi bija visai vien-
karsi. Tie skara otra bausla interpretacijas jautajumus. Vini ikonu godinatajus sauca
par elku pielidzgjiem. Tacu velak paradijas uzskati, ka ne tika ikonas ir jaiznicina
pilniba, bet tika noliegta arT svéto un Dievmates godinasana. Pareizticigajai Bazni-
cai vajadzgja aizstavet ne tikai ikonu, bet arT svéto godinasanu. Tas patiesiba kluva
par nesamierinamu dogmatisku stridu, kura pamatos tika skarti kristologiskas dabas
jautajumi. Tiesi svétais Damaskas Janis bija tas, kur$ noteica ikonu un svéto godina-
Sanas teologiskas aizstavibas diskursu. Damaskas Janis, atbildot uz parmetumiem, ka
sveto godinataji ir elku pieliidz&ji noradija, ka pareizticigie pieltidz (gr. katd Aatpeiov)
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tikai Dievu, kamér svétos, ikonas, svétas relikvijas, krustu un evanggliju tikai pago-
dina (mpookvvnoig). Savos traktatos “Pret sveto ikonu noliedzgjiem” vins noradija,
ka ikonu un svéto godinasanai ir kristologisks pamatojums un jéga. Ikonoklasms tika
uztverts ka uzbrukums Dieva Déla iemiesoSanas faktam.

20. gs. patrologs Georgijs Florovskis konstatg, ka ikonoklasma kustibas galvena
tendence ir pilnigi skaidra. Tas ir maldigs neizsakama patoss, “garigd” un “jutekliska”
attiecibu sarauSanas patoss (Florovskis, 2009, 450). Citiem vardiem sakot, ar macibu
par svétajiem un ikonam tika konfrontéta maciba par gariga un miesiska pretstavesanu
un nesavienojamibu. Ka apgalvo metropolits Antonijs (Blims), kristietiba uztver ma-
teriju nopietni. Materija un gars cilvéka eksisté uz lidzigiem pamatiem. Mat&rija nav
cilveka dzives 1slaicigs ietvars. Cilveks tiek uzskatits nevis par matérija iestigusu garu,
bet gan par materijas un gara kopumu, kas viedo vienu veselumu (Antonijs (Blims),
metropolits, 1994, 4).

Tikai Dieva Dégla iemiesosanas dél tika parvaréta kermena un gara pretnostati-
Sana. Vecaja Der1ba nebija taisno mirstigo atlieku godinasanas, jo taisnie un art vigu
kermeni tikai gaidija atbrivoSanu no lasta. Vecas Deribas laika arT cilvéka miesa pati
par sevi skaitijas neskista. Pec Dieva iemiesoSanas notikuma ne tikai ticigais tiek ie-
celts cita statusa, bet arT vina kermenis var kliit par Svéta Gara majokli (skat. 1. Kor.
6:19), jo pats Dieva Dels iemiesojas un kluva cilveks.

Svétums pamata nav €tiska, bet ontologiska kategorija. Svéts ir tas, kur§ nes
sevi Sveéto Garu. Svétais ir Svéta Gara majoklis, saka arhimandrits Sofronijs (Sofro-
nijs (Saharovs), arhimandrits, 1998, 8), un cilvéka dzives pienakums ir Dieva Své&to
Garu uznemt, satvert, savienoties ar Dievu aské&tiska prakse, “kas aizved pie cilvéka
dabas transformacijas — dieviskosandas (gr. @emaoic). Tas notiek ne evoliicijas, ne teleo-
logiska, un ne “dabiska”, bet “pardabiska” cela Dieva z€lastibas vadiba un péc brivas
izvéles — Tpasa sadarbibas (gr. Zvvepyeia —sinergija’) stavokli (Xopyxuii, 1998, 14).
Svétie glabjas kermeniski un tadejadi dievi§ka energija caurstravo vinu kermeni un
péc vinu §is zemes dzives arl vinu attélus (ikonas) un piSlus (tacu te jaatceras, ka
Pareizticigas Baznicas uzskatiem par energijam nav neka kopiga ar Jauna Laikmeta
un dazadu okultu sistému macibam par energijam; pilnigu Baznicas macibas par die-
vi§kajam energijam sistematizaciju veica sv. Palamas Gregorijs 14. gs. isihasmu stridu
laika). No Sejienes izriet maciba un Baznicas prakse, kura tiek godati svéto pisli un
vinu ikonas.

Svéta Gara zElastiba pastavigi ir klat svéto miesas un dvéselés — gan §is zemes
dzives laika, gan p&c vinu naves, vinu attélos un relikvijas. Tadejadi tas kliist par Die-
va z€lastibas un darbibas nesgjiem. Paradot godu sv&tajiem, kuri ar savam dvéselem
atrodas Debesis, Baznica atdod godu vinu mirstigajam atlickam un attéliem (ikonam),
kas atrodas uz zemes.

Baznicas vésture norada, ka svéto mirstigajam atlieckam vienmeér ir ticis izradits
gods un ir ticis uzskatits, ka svéto relikvijam piemit dziedinoss speks. Jau 1. gs. bija
veérojama godbijiga sveto relikviju vak§ana un glabasana (skat. apustulisko tevu svéto
Ignatija Dievnes€ja un Smirnas Polikarpa moceklibas aprakstus). Uz svéto atdusas
vietam tika biivéto altari un dievnami, tika svinéti svetki par godu sv€tajiem un no-
veroti ceJojumi uz sveto atdusas vietam, un to Ipasa izrotaSana (ITomazanckuii, 2005,
389).

Joprojam Pareizticigaja Baznica ir regulara prakse, ka pie dievnama iesvetisanas
altaros ievieto sveto moceklu mirstigas atliekas vai arT sv&to relikvijas tiek ievietotas
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antiminsa (biskapa iesvétita zida vai linu drébe uz altargalda, kura iestts kads svéto
relikviju gabalins; tas tiek darits, turpinot pirmkristieSu tradiciju, liturgiju noturét virs
moceklu kapavietas), uz kura notur Dievisko liturgiju. Pareizticigaja Baznica ikonas
un svéto relikvijas tiek godatas ligSanu laika. Sveto attéli un relikvijas atrodas visos
lielakajos Pareizticigas Baznicas dievnamos. Dievkalpojumu laika svéto ikonu un re-
likviju prieksa garidznieki kvépina viraku. Liig§anas laika ticigie ikonu un relikviju
prieksa iededz sveces un skiipsta tas. Svéto relikviju godinaSana ir saistita ar STm
relikvijam piemitoSo brinumdaritaju sp&ju. Ir zinamas neskaitamas liecibas, kad pec
pieskarsanas svétajam relikvijam un svéto ikonam cilveki tiek izdziedinati un sanem
1pasu Dieva palidzibu. Jau Apustulu darbos ir liecibas, kad slimiem uzlika apustulu
“sviedru autus un priekSautus slimiba tos atstaja, un launie gari no tiem izgaja” (Ap.
d. 19:12).

Sveto klatbutne visas dzives garuma

Viss aug8mingétais skaidri norada, ka Pareizticigas Baznicas liturgiskaja, dog-
matiskaja tradicija tapat ka ticiga cilvéka ikdiena svéto godinaSana ienem butisku
lomu. Tiesi svéto dzives stasti mutvardos un vélak ari ka lasamviela ir bijusi loti popu-
lari pareizticigo tautu vida. Tas biitu nopietna p&tijuma vérts temats, — ka svéto dzives
stastu véstljumi ir ietekmé&jusi ne tikai Krievijas, Serbijas, Griekijas, Bulgarijas un
citu vésturisko pareizticigo tautu garigos idealus, bet arT sadzivi, runas veidu, gérbsa-
nas gaumi un pat virieSu skiisanas paradumus. Senatn€ biezi vien svéto godinasanas
paradumi tika parmantoti no paaudzes paaudzé gimenes loka.

Jau kristibas ticigais sanem kada svéta vardu, visbiezak ta svéta, kuru Baznica
godina kristama dzims$anas vai kristibu diena. Varda sanemsana kluist it ka par caur-
laidi dalibai Apustuliskaja Baznica. Svétais, kura varda cilveks tiek kristits, kltst par
ticiga Debesu Aizbildni un aizlidzgju, pie kura ticigais ir aicinats versties katru dienu.
Konkréta sveta pieminas diena kliist arT par ticiga varda jeb Engela dienu. Daudziem
pareizticigajiem $1 diena ir svarigaka par dzimsanas dienu. Kristibu vards tiek lietots,
sanemot laulibu, grékstidzes, ellas un mirru svaidisanas, Euharistijas Svétnoslépu-
mus, ka ar1 p&dgja izvadisana. Ta ir ar1 norade, ka konkrétais svétais ar savu klatbatni
pagodina $os notikumus un ir neredzami klatesos$s. Senatné pastavéja godbijiga tra-
dicija jaunkristitajam bérninam davinat ta svéta ikonu, kuram par godu vins ir kris-
tits. VElak ikona vinu pavadija visas vina dzives gaitas. Délitis, uz kura tika gleznota
kristibu ikona, tika izgatavots tik gars, cik gars bija attiecigais bérnins. Iesp&jams ta ir
norade, ka savas dzives gaitas jaunkristitajam butu jaklist garigi tik lielam, cik liels
Dieva prieksa ir vina svétais.

Nobeiguma jaatzimé, ka svéto godinaSana maca musdienas biezi aizmirsto ga-
r1ga méra un takta izjutu attiecibas ar Dievu un tuvako: “Nav viegli uzreiz l1idzinaties
Kristum”, macTja sv. Serbijas Nikolajs, “no sakuma centies Iidzinaties saviem kriet-
nakajiem Iidzcilvekiem. Tas bils pirmais pakapiens. Tad Iidzinies ievérojamakajiem
savas tautas Jaudim — tas bis otrais pakapiens. Tad Iidzinies dizenajiem Baznicas sve-
tajiem, un tas bis tresais pakapiens. Un visbeidzot — Iidzinies Kristum, — ta ir virsotne,
kuru nevar sasniegt viena leéciena” (Benukue Crapusl J[Bagnaroro cronerus, 2008,
322).
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The Veneration of Saints in the Traditon of the Orthodox Church

Summary

Looking at the Holy Scriptures and hagiographies it can be seem that the holi-
ness — aytotrg (in Greek) is one of the fundamental terms of Christian teaching. The
term holiness in the Old Testament is connected to the Semitic root kodes (kdsh — ho-
liness). The name means — ‘to detach’, ‘to separate’, ‘to cut off’, that most probably
contains the idea about standing apart from the secular. The antithetical term is hal or
“profane”. Most closely related materially to kodes is the term tahar (purity). There
is always energy in the holy, which is lacking in the pure or clean. Most often kodes
is used in connection to very God, His Word or personality, or things that are con-
nected to Him — the chosen nation, priests, prophets, the land, Temple, altar and time
(Sabbath, Jubilee years, various celebrations). All these things are holy however the
holiness or sacredness of them may be of different levels depending from how much
they are connected to God.

However exactly the incarnation of the Son of God, His death on the Cross and
Resurrection gave new understanding about reaching the holiness and the state of cre-
ation in front of the Creator. The wonderworks and the teaching of Jesus Christ is not
only the manifestation of power of Jesus Christ but also of His holiness.

The holiness of Jesus Christ is the source for the holiness of the Church. In con-
cordance to the New Testament a believer in baptism spiritually dies and resurrects
together with Jesus Christ thus receiving a seed of «a new many as inheritance, which
continues to grow in a man and calls for reaching the holiness. However not all who
have received the baptism automatically become saints but only those who following
their free will chooses to go that way. Exactly the grace, which a man deliberately col-
laborates with, gives the opportunity overcoming one’s sinful state and becoming a
new creation (2 Cor 5:17).

One should mention the veneration of saints is closely connected to the eccle-
siological teaching of the Orthodox Church. The teaching of the Church about the
protection and guardianship of the saints in front of God fundamentally is based on the
ideas of one Church in heaven and earth that makes one body of Christ. The earthly
Church consists of believers — the just and the sinners. However there is also the un-
seen, preexistent — Heavenly Church where all the Heavenly and Bodiless Angelic
Powers dwell — first of all Most Holy Theotokos, Angels and Saints. There are no
borders between the heavenly and earthly Church as they make one and indivisible
spiritual reality, the Head of which is Lord Jesus Christ.

With time the canonization in Roman Catholic Church became a strictly regu-
lated procedure. In the Orthodox Church such regulated procedure was not worked
out but with time the process of canonization became similar to that procedure in the
Catholic Church. Principles were as following: 1) the veneration of saint to be canon-
ized was already practiced in a local region; 2) wonders taking place at the repose of
the person to be canonized; 3) a petition for canonization; 4) the existence of hagiog-
raphy. But the most important aspect was wonders or miracles that took place after
addressing the saint; it could become an indication of God’s work of grace and of the
sanctity of the reposed. In the Russian Orthodox Church the important role (though
not the crucial one) is given to the revealed fact about the undecaying body of a person
to be canonized.

Exactly the critique that was directed towards the veneration of saints forced the
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Orthodox Church to formulate the teaching of veneration of saints. For the first time
the systematic apology of the practice of veneration of saints appeared in 8-9 centu-
ries. That was the period of iconoclasm.

It was St. John the Damascene who set the discourse of theological advocacy of
veneration of saints and icons. In order to reject the reprimands directed towards the
venerators of icons and saints as if for their practiced idolatry, St. John the Damascene
differentiated different ways of veneration. First of all, submissive, compliant ministry
or absolute adoration (Gr. katd Aotpeiav), — that is reserved only for serving to God
but created things should be honored or venerated differently (Gr. tpookdvnoio). Def-
initely one should venerate the saints, icons, holy relics, the Gospel; it is necessary to
venerate or pay honor to everything that is connected with the salvation of humanity.
Such correct respectfulness reaches the Source of all goodness — God himself. Saints
become a «channel» trough which the worship and veneration streams to God.

In his theological writings the Damascene advocated the opinion the icons are
possible only because of the Incarnation of Jesus Christ and thus icon painting being
inseparably connected with the renewal and deification of human essence in Christ.
Therefore venerating of icons is closely connected to veneration of saints especially by
their holy and undecaying relics. In the teaching on saints and icons one finds the oc-
currence of idea of confrontation and incompatibility of the spiritual and physical. In
the Orthodox Tradition during this time there appears the teaching on Divine energies
and sanctity understood as coming down of these Divine energies in human nature.
It is exactly the 7-8 century when the teaching of Divine energies, which penetrate
the nature of a man (a saint) is formulated. In compliance with the Church’s teaching
because of the incarnation of Christ the confronting of a body and spirit is overcome.
The saints are saved bodily and in that way the Divine energy penetrates their body
and after the end of their lives on earth it happens also with their images (icons) and
remains (relics). From here emerges the teaching and practice of the Church where the
remains (relics) and icons of the saints are venerated. Thus it shows not only the neces-
sity of venerating the icons but also uncovers more deeply the grounds for venerating
the saints. The grace of Holy Spirit is constantly present in the bodies and souls of the
saints — both during their life on earth and after their death, in their images and relics.
In that way saints become a carrier — «channel» of God’s grace and activity. And the
correct worship, veneration and respectfulness that are addressed to the saints reach
the Source of all goodness — God himself.

All what was mentioned before shows clearly that in the liturgical and dogmatic
tradition of the Orthodox Church as well in the everyday practice of a believer the
veneration of saints and icons takes an important place. Of course, not all Orthodox
have a good knowledge of nuances of dogmatic grounds of veneration of saints, but the
main aspects of this veneration unnoticed penetrate their lives. In olden times often the
habits of veneration the saints were inherited and passed over from one generation to
another within the circle of family. Already at baptism a believer received a name of
some saint — most often the name of the saint the Church were celebrating on that day
or on the day of his birth. Giving a name became as some kind of pass in the Apostolic
Church. The saint whose name was given at the baptism became and becomes the
Heavenly Guardian and Supplicant of the person to whom he may address his prayers
every day. The day of commemoration of a saint becomes the Name Day or the An-
gel’s Day for a believer. To many Orthodox this day is even more important than their
own birthday. The Christian name is invocated receiving the Sacraments of Marriage,

Zinatniskie raksti 2 « 2009 243



Confession, Chrismation, Anointing (Unction) of the Sick, receiving the Eucharist as
well in funeral service. It is a reference that the saint with his presence pays tribute
to these events and is invisibly present. In olden times there existed a pious tradition
to give to a newly baptized child an icon of the saint whose name a child is bearing.
Later the icon accompanied him through all of his life. The wooden board on which
the icon was written was made as long as the child was when being born. Probably it
is the hidden message for a newly baptized child to grow spiritually as big as in front
of God is his saint.

At the end it should be mentioned that veneration of saints teaches spiritual elo-
quence in relations with God so often forgotten by us: “It is not an easy task to imitate
Christ already from the beginning,” says St. Nicolai of Serbia. “In the beginning try
to imitate those near you. It will be your first step. Then try to imitate people of your
kin. This will be your second step. Then imitate glorious saints of the Church. This
will be your third step. And finally try to imitate Christ. These heights are impossible
to reach in one leap.”
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